


















































































































































For the sake of continuity and coherent explanation, most of the 

general discourse has been made by employing the ‘male’ as a 

prototype, which is in no way meant to be diminutive of the 

opposite gender or to disrespect the status of women. 

Moreover, each verse (Verse) has been kept as a continuum in 

order to prevent the misrepresentation of meanings, which may 

occur when the verses are broken up and the translation of those 

verses becomes kaput when done in bits and pieces. 

Cross-references taken from other parts of the Qur’an and the 

Hadith of the Messenger of Allah (SAAW) are provided in italics. 

The Translation of the Holy Qur’an done by the Message 

International – USA (www.FreeQuran.com) and edited by Saheeh 

International – UK, Dar Al Mountada – Saudi Arabia and Al 

Qummah – Egypt has been used in order to synchronize the use of 

modern English Language, which we believe will give a more 

accomplished sense of understanding to Today’s mind. 
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Translation and Brief Elucidation 
 

By 

Dr. Israr Ahmad 

 

Surah Al-A'raf 

(The Heights) 

 (Recap of verses 01 – 25 of Surah 7, Al-A'raf and exposition of  

verses 26 – 39 of the same Surah, inclusive) 
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2                                        Message of the Qur’an 

Recap of verses 01 – 25 (inclusive) of Surah 7, Al-A'raf 

This section of Surah 7, Al-A'raf (Verses 1 through 25) commences 

with the profound and unequivocal declaration that the Qur’an is the 

Book of Allah (SWT), revealed to the Messenger (SAAW) of Allah (SWT) – 

Muhammad (SAAW). Allah (SWT) commands His (SWT) Messenger 

(SAAW) not to feel constraint in his (SAAW) heart nor hesitate in 

conveying the Qur’an and warn people with it. This does not mean 

that the Prophet (SAAW) had any doubts about the Qur’an; rather the 

constraint experienced by him (SAAW) was because of the affectionate 

concern for his (SAAW) people. Thus Allah (SWT) comforts His (SWT) 

Prophet (SAAW) by instructing him (SAAW) that his (SAAW) only duty is 

to remind them of Allah’s (SWT) Message and warn them with this 

Qur’an and that it is not his (SAAW) responsibility or obligation to see 

and ensure who becomes a Muslim and who rejects faith. The Holy 

Prophet (SAAW) invited Ummah (believers) and nonbelievers to 

follow the commandments of the Qur’an and the Sunnah of the 

Prophet (SAAW). He (SAAW) cautioned them not to follow those who 

order them to disregard the Messenger (SAAW) or tell them to 

associate partners with Allah (SWT). It must be noted that the central 

theme of the whole Surah, and of the present discourse, is the 

guidance which man needs in order to live a wholesome life, the 

knowledge which he requires in order to understand the reality of 

the universe and his own being and the purpose of his existence; the 

principles which he needs to serve as the basis for morality and 

social life as well as culture and civilization. In this regard man 

should look to Allah (SWT) alone and follow exclusively, the 

Guidance which He (SWT) has communicated to mankind through 

His (SWT) Messenger (SAAW). To look to anyone other than Allah 

(SWT) is perilous for it has always spelled disaster in the past, and 

will always spell disaster in the future. This is the main theme of this 

Surah, and of the present discourse, i.e., warning the unbelievers 

about the consequences of their denial through examples of 

punishments inflicted upon former generations for their wrong 

attitude and behaviour towards Allah’s (SWT) Messengers (AS) and 

His (SWT) Message. It is elaborated that those who were wrongdoers 

and transgressors, when Allah (SWT) inflicted torment upon them, 
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they admitted to be sinful and on wrong path. However, it was too 

late at that point for them to seek redemption. 

This section also elucidates that on the Day of Resurrection, Allah 

(SWT) will ask His (SWT) servants that how did they treat His (SWT) 

Messengers (AS) and how did they respond to the Messages that He 

(SWT) sent them (AS) with. Similarly, the Messengers (AS) will also be 

questioned if they (AS) had delivered His (SWT) Message to their 

people or not. The words 'call to account' refers to the questioning 

people will be subjected to on the Day of Judgement. This shows 

that on the Day of Judgement, “Prophethood” will be the main basis 

of reckoning. On the one hand, the Prophets (AS) will be questioned 

about the efforts they made to convey Allah’s (SWT) Message to 

mankind. On the other hand, the people to whom the Prophets (AS) 

were sent, will be questioned about their response to the message. 

With regard to individuals and communities who did receive 

Allah’s (SWT) Message through the Prophets (AS), the Qur'an states 

explicitly, that they will have no justification whatsoever to put 

forward a defence of their disbelief and denial, of their transgression 

and disobedience. They are doomed to be cast into Hell in utter 

helplessness and dejection. 

This section of Surah Al-A'raf (Verses 1 through 25) also refers to the 

Book of deeds, which will be placed before every human being on 

the Day of Resurrection and they all will find every iota of deed that 

they did during their terrestrial life. Allah (SWT) is Omnipotent, 

Omnipresent and Omniscient; hence, He (SWT) knows ALL. It is also 

indicated that the weighing of good and bad deeds on the Day of 

Judgment is true and, on that Day, whoever has his good deeds 

‘heavier’, then he will surely be admitted into Paradise – the ultimate 

abode for those who are successful. A life of falsehood, however long 

it lasted, and however full of worldly achievements, will carry no 

weight at all. Weighed in the Balance, the devotees of falsehood will 

discover that their life-long deeds do not even weigh so much as a 

bird’s feather. It is also declared that on the other hand, those who 

will find their scale lighter, due to being lacking in good deeds and 

aplenty with evil deeds, then they shall find themselves in loss for 

they had disbelieved in Allah’s (SWT) revelations. 
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This section elucidates that Allah (SWT) has blessed mankind with 

ownership and control on this earth. He (SWT) has made this earth a 

place of comfort and as a means of provision for His (SWT) servants, so 

that they should show gratitude to their Lord (SWT). But human 

beings are prone to ingratitude and heedlessness and most of them 

show little gratitude to Him (SWT). This verse pronounces this bitter 

truth. The creation of Adam (AS) is also elucidated and that Allah 

(SWT) commanded the angels to prostrate before Adam (AS) and they 

all obeyed their Lord (SWT) except Iblees (who was, in fact, a Jinn) 

who rejected the command of Allah (SWT) and did not prostrate to 

Adam (AS). The text makes it very clear that prostration before Adam 

(AS) was in his (AS) capacity, as the representative of all mankind and 

not in his (AS) personal capacity. Therefore, “man” is Allah's (SWT) 

Vicegerent on earth. What distinguishes man from other animals is 

not just his capacity to speak or his gregariousness but the moral 

responsibility and trust with which he has been invested. Thus, one's 

whole perspective about the man and everything relating to him is 

changed. Rather than looking downwards to species of being lower 

than the human, man will turn his gaze upwards. 

This section further elucidates the real reason for the rebellion of 

Iblees (a Jinn) against Allah (SWT) and, by extension, against all 

humans. The Jinn are created from fire whereas Allah (SWT) created 

the body of humans from clay. The Jinn are similar to humans in the 

manner that both are required to worship Allah (SWT) and follow 

Islam and both are given the free will to exercise, therefore, like 

humans they may either be obedient or disobedient to their Creator 

(SWT). Thus, when Allah (SWT) commanded Iblees (a Jinn) to prostrate 

before Adam (AS), he became arrogant and jealous from the 

superiority given to the humans as he only saw the lower side of the 

man (clay) and failed to see the higher side (soul), therefore, he 

refused to obey and rejected Allah’s (SWT) command. This verse 

explicates that the rebellious nature and arrogance of Iblees (Satan) 

earned him nothing but the wrath of Allah (SWT) and was thrown out 

of Paradise. Iblees (Satan) implored Allah (SWT) to grant him life till the 

Last Day so that he can prove that these humans whom Allah (SWT) 

has chosen above him and all other creations are disobedient to Allah 
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(SWT). Thus, Allah (SWT) gave him (Iblees) respite till the Day of 

Judgment. Iblees (Satan) became a staunch enemy to Adam (AS) and 

his progeny and is always planning to mislead them from the right 

path. This is the basis of the struggle between good and evil, truth 

and falsehood, with Iblees and his followers on one side and Allah’s 

(SWT) servants on the other. The sheer misguided character of Iblees 

(Satan) stems from his arrogance, vanity, and jealousy. Instead of 

recognizing that it was he who was in error, Iblees was adamant that 

Allah (SWT) had misguided him! Not only that, but the eternally 

accursed Satan falsely insisted that as Allah (SWT) had “misguided” 

him and expelled him from the Paradise and His (SWT) Mercy, hence 

he would leave no stone unturned to misguide Allah’s (SWT) 

servants, i.e., the progeny of Adam (AS) till the appointed time (The 

Hour), thus leaving for himself no chance of redemption 

whatsoever. It is further expounded that Iblees (Satan) went on to 

blaspheme beyond that by vowing that he would (try to) mislead (all 

of) Allah’s (SWT) servants from all sides and directions by raising 

doubts in them about their beliefs and causing confusion in their 

religion, thus luring them to the path of evil, away from the Right 

Path. Iblees added that most humans will not show gratitude to 

Allah (SWT) but will follow their desires and the evil ways that he 

will lure them towards. Thus, Iblees blasphemously challenged Allah 

(SWT) out of vanity, jealousy, and arrogance, as his heart and fate 

had been sealed by then. What is meant is that Satan would make 

use of the respite granted to him until the Last Day, and he would 

do so to “prove” that “man” did not deserve a position superior to 

his. The respite asked for by Satan and granted to him by Allah (SWT) 

includes not only the time but also the opportunity to mislead Man. 

At the same time, it has also been made quite clear that Satan was 

not granted the power to lead men into error against their will. 

Thus, all that Satan can do is to cause misunderstanding, to make 

people cherish false illusions, to make evil and error seem attractive, 

and to invite people to evil ways by holding out to them the promise 

of immense pleasure and material benefits. He would have no 

power, however, to forcibly pull them to the Satanic way and to 

prevent them from following the Right Way. Allah (SWT) also 

declares that whoever amongst the offspring of Adam (AS) will 
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follow Satan and his evil ways, then he will surely be thrown into 

the Hellfire in the Hereafter. 

It is elucidated in this section that Allah (SWT) allowed Adam (AS) 

and Eve (AS) to reside in this Paradise for a while to test them and 

show them a glimpse of what was to come, i.e., how Iblees would be 

an enemy to them and their progeny and would try to lead them 

astray, and what man would get if he obeys Allah (SWT). Adam (AS) 

and Eve (AS) were forbidden to go near a particular tree. Iblees 

plotted against Adam (AS) and Eve (AS) and suggested to them, with 

treachery, by whispering into their ears. Iblees wanted to make them 

disobey their Lord (SWT) and thus reveal to them the private parts of 

their bodies that were hidden from them before. Therefore, he lied to 

them and told them that the reason that Allah (SWT) had forbidden 

them to eat from that tree (mentioned in the previous verse) was that 

He (SWT) did not want them to be like angels or live in this Paradise 

forever. It was, of course, a blatant lie told deceitfully by Iblees, 

establishing the treachery of Iblees and the simplicity and honesty of 

Adam (AS) and Eve (AS). Iblees, to put weight behind his lie and to 

persuade Adam (AS) and Eve (AS) into eating the forbidden fruit 

from the tree, even swore by Allah (SWT) that he was telling them the 

truth and that it was in their ‘best interest’ that they trusted him and 

followed him. The ‘error’ and ‘disobedience’ by Adam (AS) and Eve 

(AS) of Allah (SWT) cannot be termed as a sin or even an iota of any 

such intent, as it only arose from the treacherous deception and 

confusion caused by the cursed Iblees. When Adam (AS) and Eve (AS) 

ate the forbidden fruit from the tree, the private parts of their bodies 

that were hidden from them before those were made visible to them, 

and thus they began to cover themselves with the leaves from the 

trees of Paradise, i.e., making them as a dress. This also alludes to 

the innate modesty and purity of both Adam (AS) and Eve (AS). 

Thereafter, Allah (SWT) reminded them of His (SWT) commandments 

and warnings to Adam (AS) and Eve (AS) about the enmity and 

hatred of Iblees towards them and their offspring. 

This section ends by clearly elaborating the difference between the 

behaviour of Adam (AS) and Eve (AS), as opposed to the accursed 

Iblees. While Adam(AS) and Eve(AS) were remorseful of their action 
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and begged for Allah’s (SWT) forgiveness and mercy for their slip, 

Iblees remained arrogant and full of vanity even after committing 

blasphemy. Adam (AS) and Eve (AS) repented but they did not know 

how to ask for Allah’s (SWT) forgiveness. Allah (SWT)  bestowed His 

(SWT) mercy on them by teaching them appropriate words. Thus 

Allah (SWT) accepted their repentance and pardoned them. The said 

words are as follows: 

 ٹۖنجم؀حي  ﮼ئن سخيڐرٰ جى رٰسى طح ؁ب جىڌ؂ يخاٌ ئىنم 

Through this anecdote, the man has been warned to remain vigilant 

and to resist the evil prompting of Iblees. It is but natural that a man 

being inherently weak, can get tempted but he is required to make 

amends.  A few of the weaknesses of man mentioned in the Holy 

Qur’an are as follows: 

“But, man is ever more quarrelsome than anything.” (Al- Kahf,15:54) 

“Man is ever hasty.” (Al-Isra,17:11) 

“Man is ever ungrateful.” (Al- Isra,17:67) 

“Man is ever miserly.” (Al-Isra,17:100) 

“Verily, he is unjust (to himself) and ignorant.” (Al-Ahzab,33:72) 

 “Yet behold! He (stands forth) as an open opponent.” (Ya-sin, 36:77) 

“Verily, We have created man in toil.” (Al- Balad.90:4) 

Thus, a clear line is drawn between the way of Satan and the way 

that befits a man. Satan's way is characterized by rebellion against 

Allah (SWT), by arrogantly persisting in that rebellion even after 

having been warned, and by trying to mislead the righteously 

disposed man towards sin and disobedience. As opposed to this, the 

way that befits man is to resist the evil promptings of Satan and to 

be constantly vigilant against Satanic machinations. But, if despite 

all these precautions, a man does swerve from the course of 

obedience, he should turn, as soon as he realizes his fault, to Allah 

(SWT) in penitence and remorse and make amends. This is the lesson 

that Allah (SWT) conveys to man through this anecdote. The Qur'an 

seeks to impress upon the opponents of the Prophet (SAAW) that the 

way which they are following is the way of Satan. To become 

indifferent to Allah's (SWT) Guidance, to take satans among men and 
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jinn as their protectors, and to persist in disobedience despite 

repeated warnings, amounts to adopting a Satanic attitude. It 

demonstrates that they have fallen prey to the snares of the arch-

enemy and have been overpowered by him. This attitude will lead 

to their total undoing just as it led to Satan's undoing. Anyone who 

has even an iota of understanding should heed and emulate the 

example of his fore-parents – Adam (AS) and Eve (AS) – who 

repented and made amends after their disobedience were forgiven 

by Allah (SWT). 

This also refutes the false concept of ‘The Original Sin’ amongst the 

Christians. Islam does not accept the notion of ‘The Original Sin’ 

whereby Adam’s (AS) disobedience to Allah (SWT) has been inherited 

by all his (AS) descendants. In other words, it does not accept that all 

human beings on earth are sinful because of their forefather’s sins. 

Qur’an states that when Adam (AS) and Eve (AS) slipped, they 

beseeched and received Allah’s (SWT) forgiveness. The long and 

short of it is that Iblees and Adam (AS) became enemies forever. Iblees 

prayed to Allah (SWT) to grant him life till the Last Day so that he can 

prove that these humans whom Allah (SWT) has chosen above him 

and all other creations are disobedient to Allah (SWT), and thus he 

became an enemy to Adam (AS) and his progeny. This is the basis of 

the struggle between good and evil, truth and falsehood that has 

been going on for centuries and will continue till the appointed time, 

i.e., The Hour. It must be noted that Allah's (SWT) command that 

Adam (AS) and Eve (AS) 'go down' should not be misunderstood to 

mean that their departure from Paradise was by way of punishment. 

The Qur'an has made it clear many a time that Allah (SWT) accepted 

Adam (AS) and Eve's (AS) repentance and pardoned them. Thus, the 

command does not imply punishment. It rather signifies the 

fulfillment of the Divine purpose for which man was created. When 

Adam (AS) and Eve (AS) were sent down to earth, they were told that 

the earth will be a dwelling place for them for a temporary period 

(till The Hour). They will live, die, and then be buried in their 

graves, from which they will be then resurrected on the Day of 

Judgment. That goes for the entire human race from the first human 

to the last. 

=============================================== 
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Exposition of verses 26 – 39 of Surah Al-A'raf 

Verse 26 

سم ى ؄؀تم جي آتم ڀث آشج لجج؀ڳ ضخمث جىڈإجىۄ ؄ىٰشخ ؀إسر ضخميجٌّ ۈ ؂ڕنه تج ؄ؗ د
  ٹكلخيعيڳئم 

"O children of Adam, We have bestowed upon you clothing to 

conceal your private parts and as adornment. But the clothing of 

righteousness – that is best. That is from the signs of Allah that 

perhaps they will remember." 

This verse commences by declaring that Allah (SWT) has given three 

kinds of clothing for the children of Adam (AS) to wear viz. Libas, Rish 

and Libas of Taqwa. Libas refers to the dress which is used to cover 

body parts the uncovering of which is taken as immodest and 

shameful. Rish refers to the dresses which Allah (SWT) has blessed 

humans with for beautification and to make them look handsome. 

The third kind of dress mentioned is the dress of Taqwa (piety). The 

Libas of Taqwa conceals human weaknesses and moral shortcomings 

and acts as a spiritual dress of good deeds and fear of Allah (SWT). The 

verse also elucidates that Allah (SWT) has revealed these ‘signs’ as an 

invitation for the people to understand. 

It must be noted that by referring to an important aspect of the story 

of Adam (AS) and Eve's (AS) the attention of the people of Arabia of 

those days was drawn to the evil influence of Iblees (Satan) upon their 

lives. Under Satan's influence, they had begun to see dress merely as a 

shield of protection against the severity of the weather and as a means 

of adornment. The basic purpose of dress to cover the private parts of 

the body – had receded into the background. People had no inhibition 

about the immodest exposure of the private parts of their bodies in 

public. To publicly take a bath naked, to attend to the call of nature on 

thoroughfares, were the order of the day. To crown it all, in the course 

of Pilgrimage they used to circumambulate around the Ka'bah in 

stark nakedness. Women even surpassed men in immodesty. In their 

view, the performance of religious rites in complete nudity was an act 

of religious merit. 
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Immodesty, however, was not an exclusive characteristic of the 

people of Arabia. Many nations indulged in it in the past, and many 

nations continue to indulge in it even now. Hence the message 

embodied in these verses is not directed just to the people of Arabia. It 

is rather directed to all men. Mankind, which is the progeny of Adam 

(AS), is warned against this particular aspect of Satanic influence on 

their lives. When men show indifference to Allah’s (SWT) Guidance 

and turn away from the Message of the Prophets (AS), they virtually 

place themselves at the mercy of Satan. For it is Satan who makes 

them abandon ways that are consistent with true human nature and 

who leads them to immodesty in the same way as he did with Adam 

(AS) and Eve (AS). Were man to reflect on this, it would become quite 

evident that when he is deprived of the guidance of the Prophets (AS), 

he cannot even appreciate, let alone fulfill, the primary requirements 

of his true nature. 

Verse 27 

؁ٳ ث ٿ؄ىٰ ڄمي تخضخم ٽ﮼ ٷبن ؀ضى ۇ صى؂ڦٱ ؂ صححنن ؀ ۨنه نم ؄ؗ د
  ڤخيذٰصر ضجۖ نم ۡلمعي؂ فخ؀شى ڄ ؁ث ڂخيڏنم  ېجي  ماگ جى ڻ﯁

"O children of Adam, let not Satan tempt you as he removed your 

parents from Paradise, stripping them of their clothing to show 

them their private parts. Indeed, he sees you, he and his tribe, from 

where you do not see them. Indeed, We have made the devils allies 

to those who do not believe." 

In this verse, Allah (SWT) warns the children of Adam (AS) that they 

should guard themselves against the deception of Satan and his 

followers, lest, he also deceives them like he did to their parents, 

Adam (AS) and Eve (AS). The verse also explicates that Satan and his 

followers can see and interact with humans, while human beings 

cannot see them. The Jinns, like the angels, can also transform 

themselves into the shape of human beings, which makes their 

deception even more dangerous. Moreover, they also act as ‘sentinels’ 

of the disbelievers. 

These verses bring into focus several important points. First, that the 

need to cover oneself is not an artificial urge in man; rather it is an 
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important dictate of human nature. Unlike animals, Allah (SWT) did 

not provide man with the protective covering that He (SWT) provided 

to animals. Allah (SWT) rather endowed man with the instincts of 

modesty and bashfulness. Moreover, the private parts of the body are 

not only, related to sex, but also constitute 'sawat' that is, something 

the exposure of which is felt to be shameful. Also, Allah (SWT) did not 

provide man with a natural covering in response to man's modesty 

and bashfulness but has inspired in him the urge to cover himself. 

This is so that man might use his reason to understand the 

requirements of his nature, use the resources made available by Allah 

(SWT), and provide himself a dress. 

Second, man instinctively knows that the moral purpose behind the 

use of dress takes precedence over the physical purpose. Hence the 

idea that man should resort to dressing to cover his private parts 

precedes the mention of dress as a means of providing protection and 

adornment to the human body. In this connection, man is altogether 

different from animals. About the latter, the natural covering that has 

been granted serves to protect them from the severity of weather and 

also to beautify their bodies. However, that natural covering is 

altogether unrelated to the purpose of concealing their sexual organs. 

The exposure of those organs is not a matter of shame for them and 

hence their nature is altogether devoid of the urge to cover them. 

However, as men fell prey to Satanic influences, they developed a 

false and unhealthy notion about the function of the dress. They were 

led to believe that the function of dress for human beings is no different 

from that for animals, viz., to protect them from the severity of weather 

and to make them look attractive. As for concealing the private parts of 

the body, the importance of that function has been belittled. For 

humans have been misled into believing that their private parts are, in 

fact, like other organs of their body. As in the case of animals, there is 

little need for human beings to conceal their sex organs. 

Third, the Qur'an emphasizes that it is not enough for the dress to 

cover the private parts and to provide protection and adornment to 

the human body. Man's dress ought to be the dress of piety. This 

means that a man's dress ought to conceal his private parts. It should 

also render a man reasonably presentable – the dress being neither too 
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shabby and cheap nor overly expensive and extravagant relative to 

his financial standing. Nor should dress smack of pride or hauteur, or 

reflect that pathological mental state in which men prefer 

characteristically feminine dresses and vice versa: or that the people 

belonging to one nation mimic people of other nations to resemble 

them, thereby becoming a living emblem of collective humiliation and 

abasement. The Qur'anic ideal can only be achieved by those who 

truly believe in the Prophets (AS) and sincerely try to follow Allah’s 

(SWT) Guidance. For as soon as man decides to reject Allah’s (SWT) 

Guidance, Satan assumes his patronage and by one means or another 

manages to lead him into error after error. 

Fourth, the question of dress constitutes one of the numerous signs of 

Allah (SWT) which is visible virtually throughout the world. When the 

facts mentioned above are carefully considered it will be quite clear as 

to why the dress is an important sign of Allah (SWT). 

Verse 28 

كمعي ؂ڵشرث ﷋سـِّ قصح نم ؀سي ؁ث حم ٶ ؽـ؂َّصخ ؀ جى ؽشجظ؄  ڼ ؽجىٿ؀ ئىكم قمحئۆ؀ ھ؀ ؠ؁جى
  ڤعيڮسم يج نم ؀ۅ 

"And when they commit an immorality, they say, "We found our 

fathers doing it, and Allah has ordered us to do it." Say, "Indeed, 

Allah does not order immorality. Do you say about Allah that 

which you do not know?" 

This verse refers to one of the many reprehensible and absurd 

customs of the Arabs before the advent of Islam. The people of 

Makkah and all those coming for the Pilgrimage would 

circumambulate around the Ka’bah naked. Allah (SWT) revealed this 

verse to abolish that disgraceful custom and rebutted their false 

claim that their elders and forefathers had been doing this all along 

and the false notion that it is what Allah (SWT) has ‘told them to do’. 

Therefore, it is said to them that Allah (SWT) never commands a 

shameful act and that they are attributing a blatant lie to Him (SWT) 

without having any proof or evidence for it. In short, the verse 

disproves the pre-Islamic Arabian practice of circumambulation 

around the Ka'bah in stark nakedness. It also categorically rejects 



Al-A'raf 13 

the false notion of those people that nakedness during 

circumambulation had been enjoined by Allah (SWT). 

The simple and succinct Qur'anic statement that 'Allah (SWT) never 

enjoins any, indecency' stands as the overwhelming argument 

against many false beliefs that were entertained by the people of 

Arabia. For a fuller appreciation of this argument the following 

points should be kept in mind: 

First, that the people of Arabia stripped themselves while performing 

certain religious rites under the mistaken notion that it had been so 

enjoined. But on the other hand, they were agreed that nudity was a 

shameful thing so that no Arab of any standing could ever approve 

of appearing naked in any respectable assembly or market place. 

Second, notwithstanding their reservation about nudity, they 

uncovered themselves totally while performing certain religious 

rites on the ground that religion was from Allah (SWT). Hence there 

was nothing objectionable about performing a religious act in a state 

of nakedness for Allah (SWT) had so enjoined them regarding the 

performance of that rite. Here the Qur'an confronts them with a 

clear question: How can they believe that Allah (SWT) could order 

them to do something which involves nakedness and which they 

know to be inherently shameful? What is implied is that Allah (SWT) 

could not command them to commit indecency, and if their religion 

contained elements of indecency then this is positive proof of its not 

being from Allah (SWT). 

Verse 29 

لي ؂ڨقيۖـّ مج ؀تى  اللهىڌ ؜؀ضي نجحكى ﯆  إجيڇ؀ تج؂ح جىهللاۦ سـَّ ؂حم 
  ڤثخيعيؙتى

"Say, [O Muhammad], "My Lord has ordered justice and that you 

direct yourselves [to the Qiblah] at every place [or time] of 

prostration, and invoke Him, sincere to Him in religion." Just as He 

originated you, you will return [to life] –" 

The verse ordains to worship none but Allah (SWT) and face the 

Ka'bah during all prayers (worship). But this injunction is not 
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limited to Prayer alone, instead, it also encompasses being upright 

and just in all acts of worship, dealings, and transactions. 

The real prerequisite is to worship Allah (SWT), purely and 

exclusively, without associating anyone with Him (SWT) in any 

capacity. This also indicates that only obedience is not enough for all 

is in vain without sincerity (Ikhlas). 

The verse elaborates that it is Allah (SWT) Who created all in the first 

place and it is He (SWT) Who will make all rise again on the Day of 

Resurrection and Judgment. The verse unequivocally declares that 

Allah (SWT) has nothing to do with the foolish rituals of those who 

deviate from the Straight Path. So far as the religion truly prescribed 

by Him (SWT), i.e., Islam is concerned, its fundamental principles are 

the following: 

That man should base his life on justice and righteousness. 

That man's worship should have the right orientation, i.e. that it 

should be directed to Allah (SWT) alone and should be free of every 

trace of devotion to others than Allah (SWT), that man should reserve 

his absolute enthralment and bondage for the One True God – Allah 

(SWT) – alone. All these should have only one direction - the One 

(SWT) that is truly worthy of worship. 

That man should invoke Allah (SWT) alone to keep him rightly 

directed, to grant him help and succor to favour him with 

protection and security. This should be done provided one's life is 

oriented to serving Allah (SWT). Invoking help from Allah (SWT) 

would be ludicrous if man's life is based on unbelief, polytheism, 

disobedience to Allah (SWT), or serving a variety of gods other than 

the One True God – Allah (SWT). Such a prayer would amount to 

asking Allah’s (SWT) help in strengthening one's rebellion against 

Him (SWT). 

That man should have full conviction that in the same way as Allah 

(SWT) caused him to be born in the world, He (SWT) will also restore 

him to life after death and will make him stand before Himself (SWT) 

to render an account of his life. 
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Verse 30 

؂ڃ عي ٻسم جى؀خيذٰصر جي ؙخيطي ؂ فخ؀ ؀حى؀ٜ ک؁ث حمي؀ۆ  خج ڃشج جىتملي ڃتم
  ڤخيعيریال

"A group [of you] He guided, and a group deserved [to be in] error. 

Indeed, they [i.e., the latter] had taken the devils as allies instead of 

Allah while they thought that they were guided." 

In this verse, Allah (SWT) has differentiated between those who are 

misguided and those whom He (SWT) has guided on the Right path, 

i.e., Islam. The verse elucidates that there are people whom He (SWT) 

has guided to the Straight Path while there are others who have 

fallen into misguidance and error because they made the 

satans/devils as their protectors and friends instead of Him (SWT), 

yet they falsely think that they are on the Right Path. 

Verse 31 

  ڦجشخعمى؀نم ٚ ؁ٳ ؤ ؀ضجڙجىنم ؀ ۀ؀ۗجى؀ ضيلخ نجحكى ﯆  ؀ؕ دنه ٹخي؄ؗ د
"O children of Adam, take your adornment [i.e., wear your clothing] 

at every masjid, and eat and drink, but be not excessive. Indeed, He 

likes not those who commit excess." 

This verse again refutes the sham custom of circumambulation 

around the Ka’bah while naked. Instead, Allah (SWT) commands the 

believers to present themselves in the best of their adornments when 

going out for prayers in the mosque, for every place of prostration 

is, in essence, called a ‘masjid’. This also indicates that covering 

oneself for Salat (prayer) and Tawaf (circumambulation) is what is 

meant by adorning oneself to worship Allah (SWT). Hence the word 

adornment is used rather than the word covering, to demonstrate 

that what is meant is that a person should adorn himself and not 

limit it to simply covering. Another of the wrong customs that the 

pagans attributed to Allah (SWT) were that they would skip eating 

and drinking during the days of Pilgrimage. But Allah (SWT) 

commands the believers to eat and drink from all pure things that 

He (SWT) has provided for them, as long as they abstain from what 

He (SWT) has prohibited and from extravagance. 
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Thus, the verse elaborates that wearing a dress serves the two-fold 

purpose of covering and giving one a decent appearance. The 

directive to pray in a proper and decent dress is aimed at refuting 

the misconception entertained by ignorant people down the ages 

that man should worship Allah (SWT) either in a nude or semi-naked 

state, or at least have a shabby and unkempt appearance while 

worshipping. In this verse, people are being told the opposite of this. 

At the time of worship, they should not only be free from all kinds 

of nudity and indecency but should also be in a decent dress. 

Allah (SWT) does not want to subject man to want and misery or 

starvation or to deprive him as such of the good things of this 

worldly life. On the contrary, it pleases Him (SWT) that man should 

appear in good decent dress and enjoy the clean food provided for 

him by Allah (SWT). There is nothing sinful in that. As for sin, it 

consists of transgressing the bounds set by Allah (SWT). This 

transgression could be committed in both ways: by making the 

unlawful lawful, or by making the lawful unlawful. 

Verse 32 

شم ؀﴿ضم ؀ نه؄ئوث حم ڳ ضجۖ زلى؀حي  كمم؀ڈ جىؕغيڦٱ ؂ مجم؀سم ؀ ۄدنه بححم صي 
  ڦعيڦبهنم ى يخ؀ ئخبحث قىتم ؀نه ۢ كلكلَ ڀ؀

"Say, "Who has forbidden the adornment of [i.e., from] Allah which 

He has produced for His servants and the good [lawful] things of 

provision?" Say, "They are for those who believe during the 

worldly life [but] exclusively for them on the Day of Resurrection." 

Thus do We detail the verses for a people who know." 

This verse is an admonishment for those who think that good dress 

and good food made lawful by Allah (SWT) is unlawful for them. 

Islam does not teach to live in tattered rags or torn clothes despite 

having the means to adorn themselves, therefore an unkempt, dirty 

and slovenly Faqir cannot claim any ‘privileged sanctity’ in Islam. 

Instead, Allah (SWT) says that He (SWT) has provided for the believers 

with the best of clothing so that they should adorn themselves and 

has provided for them good and pure things for food so that they eat 

from them and be grateful to Him (SWT). Since it is Allah (SWT) 
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Himself (SWT) Who has created all good and pure things for man, it 

obviously could not have been His (SWT) intent to make them 

unlawful. Now, if there is any religion or any ethical or social system 

which forbids those things, or considers them an insurmountable 

barrier to man's spiritual growth, it has an intellectual orientation 

which itself is evident proof of its not having been prescribed by Allah 

(SWT). This is an important argument which the Qur'an advances in the 

refutation of false creeds. An appreciation of this argument would 

help one understand the Qur'anic line of argumentation as such. 

Allah (SWT) commands His (SWT) Messenger (SAAW) to elucidate that 

even though all these blessings that He (SWT) has provided in this 

earthly life are also enjoyed by the disbelievers (other than the 

believers), but in the Hereafter the disbelievers will have no share in 

it, for Jannah (Paradise/Heaven) has exclusively been made for the 

believers. All the clean and beautiful things created by Allah (SWT) are 

meant, in principle, for the believers even in this world, for they are 

Allah’s (SWT) faithful subjects, and it is fidelity to Allah (SWT) that 

makes one deserve the enjoyment of the things which are Allah’s 

(SWT). However, all men are under a test in this world. Hence even 

those who are disloyal to Allah (SWT) have been granted respite to 

mend their ways and are, therefore, not denied His (SWT) worldly 

bounties. To test those disloyal to Allah (SWT), these bounties are at 

times lavished upon them even more abundantly than on Allah’s 

(SWT) faithful servants. But the character of Next Life will be different. 

For one's station, there will be determined entirely by one's 

righteousness and justice. Allah’s (SWT) bounties in the Hereafter, 

therefore, will be for the faithful alone. As for the unfaithful, those 

who were disloyal to Allah (SWT) even though every fibre of their 

being was nourished by the sustenance provided by Him (SWT), will 

have no share whatsoever of those bounties in the Hereafter. 

The verse also declares that Allah (SWT) has made His (SWT) signs and 

revelations clear and abolished all the superstitions that were falsely 

attributed to Him (SWT).  

Verse 33 

سم يج ضم ؀ سمخۢسى ؂بي جىڧ ؀ شى؀جى شمهي؀جى ۋسم جىيج  ٔيج  شحم؀شخ؀ طىانه بح؁ے حم 
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  ڦعيڮسم يج نم ؀ۅ ؀ كمڵسى ؂ضي ممٮ  شحمؿ
"Say, "My Lord has only forbidden immoralities – what is apparent 

of them and what is concealed – and sin, and oppression without 

right, and that you associate with Allah that for which He has not 

sent down authority, and that you say about Allah that which you 

do not know." 

In this verse, Allah (SWT) commands His (SWT) Prophet (SAAW) to 

enumerate and tell the idolators the things which He (SWT) has made 

unlawful for them. The verse elucidates that Allah (SWT) has made it 

unlawful to commit shameful and dishonourable deeds like adultery 

and fornication etcetera, whether committed openly or in secret, 

whether done discretely or as a profession. The verse also declares the 

prohibition of all kinds of wrongdoings, whether related to oneself or 

the rights and dealings with others. Allah (SWT) sternly forbids 

committing Shirk (polytheism) i.e., taking partners with Him (SWT), 

and attributing lies to Him (SWT). 

It must be noted that the word ‘sin’ conveys the sense of man's 

deliberate neglect of his duty to Allah (SWT), his failure to pursue 

Allah’s (SWT) good pleasure despite his having the capacity to obey 

and follow Him (SWT). To exceed the limits set by Allah (SWT) and to 

enter an area that has been declared out of bounds for man constitute 

rebellion and transgression. According to this definition, the charge of 

rebellion will apply to all those who act according to their whims 

rather than following the directives of Allah (SWT). It applies to those 

who behave as though they are the true masters of Allah’s (SWT) 

Kingdom, claiming for themselves the prerogatives of God (SWT). It 

also applies to all those who usurp the rights of others. 

Verse 34 

  ڦشرعيېضينم  ـُّخيعي ڱبىڭنم  يحي؂پصر ؀ ؠؤ ئۈيمم؂ و؃ ٌجى
"And for every nation is a [specified] term. So when their time 

has come, they will not remain behind an hour, nor will they 

precede [it]." 

The verse commences by expounding that Allah (SWT) has determined 

a fixed term not only for every individual but for every ‘nation’ too, 
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on the face of this earth. If they do not do good and disbelieve during 

this time of test and ‘probation’, then when their term expires, they 

would not be given any respite even for a single moment nor will the 

Last Hour be delayed. 

It must be noted that the expression 'fixed term' used in the verse 

should not give rise to the misconception that the term of a nation 

expires on a definite day, month, or year. What the statement means 

is that Allah (SWT) has laid down a minimum proportion between the 

good and evil deeds of a nation. As long as that nation can maintain 

that minimum proportion, its existence is tolerated so that it might be 

able to show its performance. Once a nation crosses that minimum 

limit, it is denied any further respite. 

Verse 35 

خج ڍئە ۆ جىنم گ  جح؂جى ک؀ شجذ ٝ ؄ عي ۈٻكل  لإة لقئم ؁نه ؗ ؄ د
  ڄعي۝ٿ

"O children of Adam, if there come to you messengers from among 

you relating to you My verses [i.e., scriptures and laws], then 

whoever fears Allah and reforms – there will be no fear concerning 

them, nor will they grieve." 

The essence of this verse is that Allah (SWT) has promised reward for 

those who, when Prophets (AS) of Allah (SWT) come to them with 

guidance and injunctions, listen to them carefully, and act 

accordingly with piety and righteousness. Those are the ones who 

will be saved from sorrow and grief (in the Hereafter) and they shall 

have eternal peace and comfort.  

Verse 36 

  ڄؤ گ ی چخيعيإكح؀ۓ ؂حىنج ؃ ؀ُّ خي؀ّٰجى؀ ضِ لمۖ قي؀ۗجى
"But the ones who deny Our verses and are arrogant toward them – 

those are the companions of the Fire; they will abide therein 

eternally." 

Adding to the message of the previous verse, this verse elucidates 

that on the other hand, those who reject Allah’s (SWT) Messengers 
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(AS) and disobey His (SWT) commandments will suffer eternal 

punishment of Hellfire. 

It must be noted that reference to the continuous unremitting 

punishment of the unbelievers occurs invariably on occasions where 

the Qur'an narrates the coming down of Adam (AS) and Eve (AS) 

from Paradise. Ref: (Al-Baqarah: Verses 38-9); (Ta Ha: Verses 123-4). What has 

been said here should be considered concerning the fact that at the 

very start of man's earthly life (at the time of Adam AS and Eve AS) 

he was informed of the evil results of unbelief. 

Verse 37 

؀ ؠ؁ثمث ٺ ؀ضى  ڤفي ؟حىنج ؃ث ٔ ؋ ضخي قيع ؂سم قم؀یشج ۅ ؀ م عم؂سم 
ۉ ؀ خيغجى كل؀ جم؀ سمث ئىكم؀ىعي جي ؙخيطي ڇيج فخ ؀ ؂ۖ ذ ئىلجڂ﯇ٚ كىة ڡپشج

  ڄۖسحج؀۝ عج؂ڲ ؂ڃ 
"And who is more unjust than one who invents about Allah a lie 

or denies His verses? Those will attain their portion of the decree 

until, when Our messengers [i.e., angels] come to them to take 

them in death, they will say, "Where are those you used to invoke 

besides Allah?" They will say, "They have departed from us," and 

will bear witness against themselves that they were disbelievers." 

This verse elucidates that although the disbelievers who invent lies 

and utter falsehood against Allah (SWT) and reject His (SWT) 

revelations are the most unjust people, yet they still get their due 

share of good things and life during the probation period in this 

world. But once that period expires, the angels of death will take 

their souls out of their bodies and they will be called to account for. 

They will be asked about the false deities that they used to invoke 

and worship besides Allah (SWT) but soon they will realize that the 

same false deities have forsaken them and thus they will confess 

their sin and will regret of what they used to do. 

All men, whether good or bad, have been granted a definite term in 

this world which they will spend and obtain their share of worldly 

happiness and misery. But the real reward or punishment would be 

meted on the Day of Judgement. 
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Verse 38 

ث ڱ؃ سمح و؃ صمؗ سممث إكح؀ضم  ےهي؀جى يمم؀ضى  شججي  صمتج  ط؃طم ؀ چ؜؀ئىمي 
ـّ إكح؀ضى  لى؀ع ﯎ڀ ئې ؽجم؂گهمشر اٌ  سيخيشمخڅ تى؃ی ڇذ ئىيي ؀ مخ؀ا؝؀ ؀ؠ؁ٺ 

  ڄعيڮضيسح يم  لخ ﹳئىمي 
"[Allah] will say, "Enter among nations which had passed on before 

you of jinn and mankind into the Fire." Every time a nation enters, 

it will curse its sister until, when they have all overtaken one 

another therein, the last of them will say about the first of them, 

"Our Lord, these had misled us, so give them a double punishment 

of the Fire." He will say, "For each is double, but you do not know."  

This verse further expounds on the message regarding the reward 

and punishment on the Day of Judgement and details of the 

conversations that would take place on that Day. It must be noted 

that each group of people is followed, even as it is preceded, by 

others. A group that inherits an error of outlook and conduct from 

its predecessors passes on the same, in turn, to future generations. In 

addition, whereas a group owes its wrong-doing partly to the 

wrong-doing of its predecessors, it will also be held responsible for 

leaving behind an evil legacy for future generations. The Qur'an, 

therefore, pronounces a double punishment on such a group: it will 

incur punishment for its misdeeds and also for leaving behind such 

a legacy for the coming generations. Several traditions elucidate this 

point. According to one such tradition the Prophet (SAAW) said: 'He 

who introduces a misleading innovation which does not please 

Allah (SWT) and His (SWT) Messenger (SAAW) shall be held guilty for 

the sins of all those who follow that innovation without lessening in 

the least the burden [of sins] of those who followed the innovation,' 

(Ref: Ibn Majah) According to another tradition, he (SAAW) said: “The 

responsibility for all the murders committed in the world is shared 

by the first son of Adam (AS)[i.e. Cain] for he was the first to have 

innovated murder.” (Ref: Bukhari) 

We thus know that the individual or group responsible for 

introducing a wrong idea or practice is not only responsible to the 

extent of those sins, but shares the responsibility of the sins of all 
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those who are influenced by him. As long as the evil effects of that 

influence continue, their sins will be continually added to his account. 

This also shows that a person is not only accountable for the good or 

bad deeds that he commits, in fact he is also accountable for the 

influence of those deeds on others. 

This may be illustrated by considering the case of someone who 

indulges in unlawful sex. All those whose bad examples, evil 

company, and inducements to evil caused a man to indulge in such an 

act have a share in the sin that he committed. The persons who 

influenced him in turn had been influenced by others. Were this chain 

of influence traced back to its ultimate origin, the blame would be 

fixed on the first person who demonstrated this unlawful way of 

satiating the sexual urge. 

This does not detract from the fact that anyone who indulged in 

fornication is also accountable for the sin he committed. This is so 

because when he committed a sin he did so because he failed to make 

proper use of his capacity to distinguish between good and evil with 

which he had been endowed. He also did not pay due heed to the 

voice of his conscience and mobilize the power of self-control given 

him. Nor did he benefit from the knowledge of good and evil 

transmitted to him by pious men nor was he inspired by the noble 

examples of the God-fearing. Nor did he learn any lesson from the evil 

consequences of sexual misconduct. Instead, he succumbed to blind 

sexual lust which sought gratification at all cost. This much relates to 

the responsibility of the person who indulged in sexual misconduct. 

But there is another dimension of that person's evil conduct – his 

propagation of that same evil among others which ruined the lives of 

countless people belonging to his generation and to the generations 

that follow. It is also possible that he might have been afflicted by 

some general disease which he then communicated to his generation 

and also to the generations that followed. His sexual misconduct 

might also have given birth to illegitimate children, unjustly passing 

on the burden of their upbringing to others, and making his offspring 

- without any justification - co-sharers in the fortunes and even the 

inheritance of others. The wrong that is thus perpetrated persists for 
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many generations. Likewise, it is also possible that the said criminal 

might, by his cunning, have led an innocent girl to sexually corrupt 

behaviour. That in turn is likely to awaken evil propensities in her 

which wreck the lives and homes of countless families, even 

generations. Also, by setting an evil example for his children, 

relatives, friends and the society at large a fornicator is likely to cast 

a bad influence on people around him and infect others with moral 

corruption. The evil consequences of such an act thus linger on for a 

long time. The moral corruption that ultimately, engulfs the society 

owes its origin to the person who initially introduced an evil. Justice, 

therefore, demands that such a culprit should also be held 

responsible for the subsequent evils which may be traced back to his 

initial act of corruption. 

The same holds for good deeds. The reward for the heritage of 

goodness left behind by our predecessors from the earliest times 

should inevitably go to the credit of those men of the past who have 

continually transmitted that heritage to posterity down to our own 

time. If our generation takes good care of that heritage, enriches it, 

and passes it on to the coming generation, it also deserves a due 

reward for that. As long as our good acts leave a trace of good 

influence on history and continue to cast a good influence on people, 

mankind will reap the benefits of those acts. 

This is the Qur'anic view of retribution. Every sensible person will 

agree that such a dispensation alone can ensure perfect justice. 

Appreciation of this concept should dispel the idea of those who 

believe that men can be fully rewarded or punished for their deeds 

within the confines of this worldly life. Likewise, such an appreciation 

should also dispel the views of those who believe that the 

transmigration of souls alone can ensure full justice to all men. Such 

people have blundered because they have neither grasped fully the 

nature and consequences of human acts nor the nature and 

requirements of perfect justice. It is obvious that the consequences of 

individuals' acts are not visible during their lifespan - say sixty or 

seventy years or so. Instead, human activities, both good and evil, 

influence the lives of countless people belonging to countless 

generations. One cannot, therefore, be brought to justice during one's 
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lifetime, since only a small part of the consequences of those acts have 

yet come to the surface. Moreover, the limited possibilities available 

in the present world are quite inadequate for bringing people to 

justice. Just consider the hideous crime of someone who pushes us to 

a world war. As things stand, the catastrophic consequences of such a 

crime would affect the lives of billions of men through the ages. Is 

there any punishment - physical, spiritual, or material - which can be 

deemed even remotely, proportionate to that crime? Likewise, no 

worldly reward, however valuable, can adequately recompense for the 

noble services rendered by a philanthropist which will benefit 

numerous people for thousands of years. 

Having viewed the question from this angle, one readily, concludes 

that there must necessarily be a life in the Hereafter so that full justice 

can be meted out to everyone. Here all human beings are brought 

together, their full records are made available, and the reckoning is 

made by Allah (SWT) Himself (SWT), Whose (SWT) knowledge embraces 

everything. Additionally, men should be granted unlimited spans of 

life, and infinite possibilities should be made available for receiving 

compensation. 

A little reflection on this will help us see how false the doctrine of the 

transmigration of souls is. Those who subscribe to this doctrine fail to 

realize that eternal life is needed to mete out recompense to people for 

the deeds they commit during their relatively brief spans of life. If one 

were to believe in the unending cycle of life and death it would 

become impossible to reward or punish anyone for his actions, for 

each span of life would go on accumulating endlessly. The arrears 

would never be cleared. 

Verse 39 

  ڃجعيفجفخ ؀؋ ې ئج؀ ؀شخخيعى حىسخ عجعي خم ڭ جي څ شمختى   سيخي؃جىئىيي 
"And the first of them will say to the last of them, "Then you had 

not any favour over us, so taste the punishment for what you used 

to earn."  

In addition to the above verse, the Qur'an elsewhere recounts the 

mutual incriminations of the dwellers of Hell. For example, it occurs 
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in Surah al-Saba' in the following words: 'Could you but see when the 

wrong-doers will be made to stand before their Lord, throwing back 

the word (of blame) on one another! Those who had been abased will 

say to the arrogant ones: "Had it not been for you, we should certainly 

have been believers!" The arrogant ones will say, to those who had 

been abased: "Was it we who kept you back from Guidance after it 

reached you? Nay, rather it was you yourselves who transgressed." 

(Ref: Al-Saba': 31-2). This means that since the misguided people 

themselves were not keen on receiving the right guidance, they fell 

victims even more to the forces of misguidance. Out of their excessive 

worldliness they chose to follow their ungodly leaders. Granted that it 

was the forces of misguidance which had invented ideologies such as 

materialism, excessive worldliness, and nationalism. But when people 

were attracted to these false ideologies, they did so out of their 

weaknesses. These forces of evil achieved success because what 

they offered was to the utmost liking of the people. Again, the 

people who were tempted to embrace counterfeit religious 

ideologies were themselves to blame for falling prey to them since 

there was an inner urge in them to accept such ideologies. Rather 

than submitting to the One True God – Allah (SWT) – and to 

rigorous moral discipline, they looked for deities that would help 

them to achieve their worldly purposes. Naturally, they invented 

deities of their liking. They also desired the intercession of those 

who would let them grow in worldliness and godlessness, and yet 

who would also ensure their redemption in the Next World. As 

they preferred a religion that would not make their life ‘a bit dry’, a 

permissive religious cult that did not object to any kind of self-

indulgence was developed. This establishes clearly that the 

external forces of evil alone are not to blame. The people who 

succumb to evil and error equally share the blame. This neither 

condones the role of those who seek to mislead others nor detracts 

from the responsibility of those who choose to be misled. 

====================================== 

And Allah (SWT) Knows Best! 






