






























































































































































For the sake of continuity and coherent explanation, most of the 
general discourse has been made by employing the ‘male’ as a 
prototype, which is in no way meant to be diminutive of the 
opposite gender or to disrespect the status of women. 

Moreover, each verse (Ayah) has been kept as a continuum in 
order to prevent the misrepresentation of meanings, which may 
occur when the verses are broken up and the translation of those 
verses becomes kaput when done in bits and pieces. 

Cross-references taken from other parts of the Qur’an and the 
Hadith of the Messenger of Allah (SAAW) are provided in italics. 

The Translation of the Holy Qur’an done by the Message 
International – USA (www.FreeQuran.com) and edited by Saheeh 
International – UK, Dar Al Mountada – Saudi Arabia and Al 
Qummah – Egypt has been used in order to synchronize the use of 
modern English Language, which we believe will give a more 
accomplished sense of understanding to Today’s mind. 
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Recap of verses 42 – 55 (inclusive) of Surah 6, Al-An’am 

 The subject matter of verses 42 through 45 is that prosperity in this 
world is not a reward but a respite from Allah (SWT). 

This section of the Surah (verses 42 through 45) alludes to the fact that the 
appointment of prophets (AS) and completing the argument (of Truth 
prevailing over all rivals) has been a process and a Divine way of treatment 
(The Sunnah of Allah SWT) in the length of history. So, the history of the past 
is an example for the coming generations. 

Moreover, these ‘difficulties’ and ‘trials’ are in various cases a means to make 
human beings mature and ready to recognize, revere and worship Allah 
(SWT) and also a Divine system for managing the transgressors. Therefore, 
neither any welfare is a grace nor any difficulty is a wrath. At the time of 
calamities, the hands are raised up for supplication to Allah (SWT) and for 
asking His (SWT) help and bounty. 

The verses also explain that, in fact, the unawareness and dissent of 
disbelievers is due to two reasons. Firstly, as a result of ‘extravagance’ in 
committing sin and persisting in disbelief, their hearts become dark and 
hardened, and their souls become inflexible and heedless to the Truth. The 
second factor is that by blindly following their desires, (particularly with 
regards to their animal instincts of relentless pursuit of sensuality), Satan 
makes their deeds seem decorous to them. So, they consider ‘right’ whatever 
‘wrong’ they do, and count aright and correct every offence they commit. 
What follows is that the wrath of Allah (SWT) engulfs them. 

Wellbeing, affluence and welfare in this worldly life may not always be a 
sign of mercy from Allah (SWT). On the contrary, being duly warned is 
sometime the cause of chastisement, as mentioned in these verses. Giving 
respite to evildoers, and pleasant things and comfortable life to offenders, 
before abruptly replacing it with the opposite, is one of Allah’s (SWT) way of 
treatment (The Sunnah of Allah SWT). The world and its bounties can both be 
a favour and a source of indignation and curse. It depends to whom they are 
given and the way they are used. 

In these verses, the world has been counted as a divine blessing, yet at the 
same time the verses also brings forth the fact that the wrath of Allah (SWT) 
and death both happen suddenly. So, we should always be prepared for that 
and whatever worldly riches have been bestowed by Allah (SWT), we should 
utilize those as per His (SWT) directions. The long and short of it is that the 
life in this world is a trial - a test - and whatever is sown here will be reaped 
in the Hereafter. 
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The verses also declare that the believers must show immense gratitude to 
Allah (SWT) for cutting off the roots of mischief and transgressions through 
destroying those who commit oppression and sin. At the same time it is 
mandatory for the believers to ask for Allah’s (SWT) forgiveness pertaining to 
their own ways. 

 The central theme of verses 46 through 50 is posited as an undeniable 
truth in the form of a query that who, other than Allah (SWT), can 
restore your hearing and sight if Allah takes them away? Also declared 
is the fact that the Messengers (AS) of Allah (SWT) never claimed that 
they know the unseen or that they were angels (AS). 

This section of the Surah (verses 46 through 50) addresses the pagans and 
questions that if Allah (SWT) were to take away His (SWT) blessings, such as 
the senses of hearing and sight, that are the tools for searching real 
enlightenment of the Truth, as well as the capacity to understand and accept 
that Truth, and finally set a ‘seal on the hearts and rational faculty’, thus 
leaving them unable to discern between right and wrong, and good and evil, 
then is there any deity, save Allah (SWT), that can return these blessings? The 
answer is a big NO! 

Although, the pagans of old did believe that the Creator and the Giver of 
sustenance is Allah (SWT), but they also worshipped idols as the intercessors 
and partners with Him (SWT). The verses continuing with the same line of 
argument tell the idol worshippers to see how Allah (SWT) had put forth the 
same Truth in various verses throughout the Holy Qur’an and had done so 
in many different contexts and forms for them, yet the disbelievers still turn 
away from the Truth. These verses clearly declare that Allah (SWT) is the One 
(SWT) and the Only (SWT) Authority Who (SWT) can chastise the evildoers 
through various forms of punishments and it is only Allah (SWT) Who (SWT) 
can withdraw all of His (SWT) blessings from the evildoers. Thus, idols have 
no function in this process and so there is no logic in seeking refuge in these 
false deities. 

In this section of verses, Allah (SWT) also alludes to the station of His 
(SWT) messengers (AS) and tells us that not only the lifeless idols but also 
the great Prophets (AS) have no authority of their own (AS) to act and 
perform, save whatever Allah (SWT) has bestowed upon them (AS). The 
mission of the messengers (AS) of Allah (SWT) is to bring to the people 
glad tidings, warnings, encouragement to do good, and the caution of 
torment if they do otherwise. 

The verse then adds that the way to eternal felicity can be found in two 
things. Firstly, people ought to become sincere believers, and secondly they 
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ought to follow the straight path and keep mending themselves by doing 
good deeds and avoiding evildoing, while repenting for their sins all the 
time. For such a people, there will be no fear of punishment or reprisal, nor 
shall they be made to grieve and pay for any sins that they had committed 
prior to sincere repentance. 

The verses is this entire section of the Surah are a discourse on the absolute 
rejection of all the distorted notions that the pagans had embedded in their 
system of understanding regarding who and what a Prophet (AS) of Allah 
(SWT) is and what is the real reason for the lofty station of a Prophet (AS) of 
Allah (SWT). 

In a nutshell, all blessings that exist in this world and in the Hereafter are 
from Allah (SWT) alone and everything is His (SWT) creation and came into 
being with His (SWT) command. On the Day of Judgement, Allah (SWT) will 
reward those who followed His (SWT) commandments and punish those 
who disbelieved and disobeyed His (SWT) commandments revealed through 
His (SWT) Messengers (AS), in this worldly life.   

 Verses 51 through 55 elucidate that Allah (SWT) admonishes the 
unbelievers with the verses of Al-Quran and the granting of Real belief 
is a favour of Allah (SWT) to the believers, irrespective of their worldly 
status. 

This section of the Surah (Verses 51 through 55) commences by 
elucidating in detail that those who are too deeply immersed in the 
adornments of earthly life to think either of death or of their being 
brought to stand before Allah (SWT) for His (SWT) Judgement can hardly 
benefit from such admonitions. Even more so, such admonitions can have 
no wholesome effect on those who cherish the illusion that the cause of 
their attachment to some holy personage who will intercede on their 
behalf, they will come to no harm in the Hereafter. The same applies to 
those who believe that someone has already obtained their redemption by 
expiating their sins. The Prophet (SAAW) is therefore told to pay more 
attention and to attend to those who are conscious and have little or no 
false illusions, because such people are more likely to be impacted by 
admonitions and can be expected to reform themselves and become 
righteous and accept the Truth. However, it does not imply that others 
ought not to be called towards the Truth at all and left to themselves with 
their false notions, because the Qur’an is Allah’s (SWT) final message and 
directed to the entire humankind. 

The verses also refute the objections raised by the chiefs and the affluent 
members of the Quraysh that the Prophet (SAAW) had gathered around 
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himself (SAAW) a host of slaves, clients (mawali) and others belonging to 
the lower strata of society by declaring that everyone is personally 
responsible for his deeds, whether good or bad. The chiefs and affluent 
members of the tribe of Quraysh used to scoff at the fact that men of such 
humble social standing as Bilal (RA), Ammar (RA), Suhayb (RA) and 
Khabbab (RA) had joined his (SAAW) ranks. They found it strange that 
why were they not the only chosen ones in the sight of Allah (SWT)! The 
Prophet (SAAW) is told that he (SAAW) will neither have to explain to 
Allah (SWT) the conduct of the converts (RA) nor will the disbelievers 
from the Quraysh be required to explain his (SAAW) conduct. They can 
neither usurp his (SAAW) good deeds, nor transfer their own misdeeds to 
his (SAAW) account. There is, therefore, no reason for the Prophet (SAAW) 
to alienate those who approach him (SAAW) as seekers after the Truth. 

The crux of these verses is that by enabling the poor and the indigent, the 
people who have a low station in society to precede others in believing, 
Allah (SWT) has put those who wax proud of wealth and honour to a 
severe test. In other words, the bounty or wrath of Allah (SWT) is theirs to 
gain or lose! 

Several of those who came to believe in the Prophet (SAAW) had 
committed many serious and grave sins before they embraced Islam. 
Even though their lives had altogether changed following their 
conversion, the opposition continued to play up the weaknesses and 
misdeeds of their past life. The Prophet (SAAW) is told in these verses to 
comfort such converts (RA) and to tell them that Allah (SWT) does not 
punish those who sincerely repent their sins and mend their ways. 

However those who persist in denying the Truth and remain steadfast in 
disbelief and falsehood, in spite of a host of unmistakably clear signs and 
arguments, are evidently merely a bunch of thugs, criminals and 
perennial wrongdoers. If they persist in error and transgression it is 
neither due to the lack of strong arguments in support of the Truth nor, 
conversely, because of strong arguments in support of falsehood. The 
verses in this section of the Surah elucidate that the real reason is that 
that they had deliberately chosen to fall into error and transgression, and 
the torment prepared by Allah (SWT) that awaits them in this world and 
in the Hereafter, unless they mend their ways in this worldly life and 
become true believers. 

=============================================== 
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Exposition of verses 56 - 70 of Surah Al-An’am 
Verse 56 

ضييخ ؁أ؀  مخشجليذ تج ؇هج؂ ڇ؂سمث حم يى ؀خيطي ؙىعي جي ڇلمۖ ؀ ڄ؂سى ؂ ٶ؁۪ حم 
  ڎۖئ؀حي  ؽ؂

"Say, "Indeed, I have been forbidden to worship those whom you 
invoke besides Allah." Say, "I will not follow your desires, for I 
would then have gone astray, and I would not be of the [rightly] 
guided." 

This verse manifestly espouses that the undue desires, from anybody 
that are issued, should be explicitly responded with a negative answer. 
The source of the Prophet’s (SAAW) determination are Divine revelation. 
Acquaintance to all shades of infidelity to avoid such vain desires is a 
part of Islam. Polytheistic belief is the root of sensual desires. Thus, a 
preacher of the Faith ought not to follow to quench the people's desires, 
but he should act for the sake and pleasure of Allah (SWT) alone. 

Verse 57 

تر جىگ ؀ ٱيم صمث ؁ نر؀طي ؁ث ٮعي ۙث يج ﯅شخ يج ٮ ڬجىقيخۦ ضي  ذۅ ؁۪ حم 
  ڈطمح؀ ئو

"Say, "Indeed, I am on clear evidence from my Lord, and you have 
denied it. I do not have that for which you are impatient. The 
decision is only for Allah. He relates the truth, and He is the best 
of deciders." 

The Arabic term /bayyinah/ (clear proof), mentioned in the verse, is 
derived from /baynunah/ (separation). It is called so for the reason 
that it clearly and completely separates right from wrong. Pagans said 
that if it was true, then why the divine chastisement was not sent 
down upon them? 

The proofs and miracles of prophets (AS) were neither full of 
complicated convolutions nor ambiguous. Everybody could 
understand them, and, if those people were not stubborn they 
would heartily accept them. That was why the divine prophets (AS) 
used to introduce themselves as Messengers (AS) of Allah (SWT) with 
some proofs. 
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Seeking for chastisement and hastening for the punishment of Allah 
(SWT) were found in other communities, too. The peoples of the 
Prophets Salih (AS), Hud (AS), and Noah (AS) also said that if the 
prophet (AS) of their time was true, he (AS) would bring the promised 
punishment upon them. 

The verse clarifies that the proofs and signs brought by the Prophets 
(AS) originated from the Will of Allah (SWT) alone. They might not 
work according to what people demand every day. 

This verse, in fact, provides the answer to the reasons for the 
punishment of Allah (SWT). The adversaries questioned why it was 
that they had openly rejected a Prophet (AS) sent by Allah (SWT), 
but they had not been struck down by Allah’s (SWT) wrath? They 
said that the fact of his (SAAW) appointment by Allah (SWT) meant 
that anyone who either disbelieved or insulted him (SAAW) would, 
at once, be either plunged into the earth or struck by lightning. 
And yet, they pointed out, the Messenger (SAAW) of Allah (SWT) 
and his followers (RA) kept facing sufferings and humiliations, 
whereas those who abused and persecuted him (SAAW) enjoyed 
prosperity. In a nutshell, this verse provides adequate answer to 
their incorrect reasoning regarding the Wrath of Allah (SWT) 
promised for the unbelievers. 

Verse 58 

  ڈينسۋ ؂صخ ؀جىٓث جى خيجعى ؀ سحٮ عي ۙسي ﯅شخ يج ؂حم لخ 
"Say, "If I had that for which you are impatient, the matter would 
have been decided between me and you, but Allah is most knowing 
of the wrongdoers." 

This verse further elaborates that all kinds of retributions are with 
Allah (SWT). He (SWT) gives respite to the unjust according to His 
(SWT) Own Knowledge and Wisdom and His (SWT) plan. 

Respite in receiving Allah’s (SWT) Wrath should not make the pagans 
to think that their infidelity has been neglected. 

It is intimated that Allah (SWT) knows the transgressors and it is up to 
Him (SWT) to when to punish them. 
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Verse 59 

جىنم  ۡيم ؁ اًاجي ضي ڜث جىيج غمي؀جى نخ؀يج ضم ڭ يم گث جى؁ ۢيي نم ؀ ىخجى﯆ڎ 
  ژتم ﵂يم طح ؁ چفضينم  نجاھ جىنم جيج؀ يحطح  شج

"And with Him are the keys of the unseen; none knows them except 
Him. And He knows what is on the land and in the sea. Not a leaf 
falls but that He knows it. And no grain is there within the 
darknesses of the earth and no moist or dry [thing] but that it is 
[written] in a clear record." 

In the former verses, the words were about Allah’s (SWT) 
Knowledge, Power, and the expansion of the circle of His (SWT) 
commandment. From this verse onward, the meaning stated in those 
verses concisely has been mentioned with some explanation. 

The Arabic term /barr/ means 'a vast place', which is usually used for 
a (dry) land. The term /bahr/ originally also means 'a vast place' 
where a plenty of water is found. It is often applied for the seas and, 
sometimes, for the great streams. 

Allah’s (SWT) knowledge encompasses whatever exists in the land 
and the seas. This is the proof that Allah (SWT) is Omniscient. 

He (SWT) knows the movements of millions of living creatures, small 
and big, on the land and in the depths of the seas. And He (SWT) 
knows all thoughts and contemplations that pass through different 
parts and levels of our minds and those which penetrate into the 
depths of our souls.  

The fall of the leaves of trees, in fact, is the moment of their death, and 
the fall of seeds into the concealed holes of the land is the first step of 
their lives. It is only He (SWT) Who (SWT) is aware of the system of 
death and life. 

The statement of this subject has two effects: a philosophical effect 
and a training effect. Its philosophical effect is that it nullifies the 
imagination of those (Editor’s Note: proponents of which were mainly the 
Greek philosophers) who restrict Allah’s (SWT) knowledge to general 
principles and believe that He (SWT) is not aware of the details of this 
world. It clearly specifies that Allah (SWT) is aware of both all general 
principles and the details. He (SWT) is The Omniscient (SWT)! 
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Its training effect is also clear, because having belief in the Infinite 
Knowledge of Allah (SWT), that He (SWT) is Omniscient, tells us that 
the whole secrets of our entity, our deeds and speeches, our intentions 
and our thoughts are utterly clear for His (SWT) Pure Essence 
(Invariable Nature). 

With such a belief, how is it possible that a person be careless of 
his own condition and does not control his own deeds, speech, 
and the intentions? 

Therefore, the end of the verse further elaborates Allah’s (SWT) 
Knowledge of all things by referring to a record of all things of the 
past, present and future (in a Clear Book). 

Verse 60 

َّ ۏ ؁غيؤ  يمم؂ جىی  ذإ ۏ ُّس ڻئميج ڭ ئم جىس ڀٚلمشخ ؀جىگ 
  ژجعيڰفخ ې  ؚۏ  جمـُّ

"And it is He who takes your souls by night and knows what you 
have committed by day. Then He revives you therein [i.e., by day] 
that a specified term may be fulfilled. Then to Him will be your 
return; then He will inform you about what you used to do." 

The verse states that by night, Allah (SWT) takes activity out of your 
soul the same as He (SWT) takes it by death. He (SWT) is also aware of 
what you do during the day. During the night you sleep, and during 
the day you perform some activities. Then, Allah (SWT) will raise you 
up from your graves so that He (SWT) reckons you for what you 
spend your lives upon. 

It is so until the appointed time comes forth, which Allah (SWT) has 
assigned for raising the dead from their graves and giving them the 
fruit of their deeds. This is the Hereafter. Thus, your return is unto 
Him (SWT). That is, you will attend where you will be reckoned. On 
that Day, the Lord (SWT) will inform you of the deeds you used to 
accomplish in the world, day and night. 

Some commentators have rendered this part of the verse into the 
sense that He (SWT) awakens you from sleep during the day in order 
that you gain sufficient interest from your life. In this verse, Allah 
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(SWT) has resembled awakening people from sleep to raising them up 
after death. What follows is that sleep too is a kind of ‘death’.  

Verse 61 

جىگ نم  كىة نمقحؓ ؀ۘلى ی؂پصر ؁ؠ؀ ث ٺ ﮼ۈ  فيڙصمئۇ ﯀ؕڈ جى ؤصى؀جىگ 
  ڑعيفخنز

"And He is the subjugator over His servants, and He sends over 
you guardian-angels until, death comes to one of you, Our 
messengers [i.e., angels of death] take his soul, and they do not fail 
[in their duties]." 

In this verse, in order to emphasize on Allah’s (SWT) ‘scientific’ 
conversance with the deeds of the servants and that He (SWT) keeps 
their account minutely to be dealt with on the Resurrection Day, 
referring to the angels (AS) who keep watch and maintain a record of 
everything done by humans from life till death, i.e. all their 
movements, deeds and so on.. The verse then goes on to state that 
this account keeping continues until the ending moments of life, 
when death approaches. At this time, these messengers of Allah 
(SWT) (the angels AS), who are missioned to take the souls of 
humans, take the soul away [although, Allah (SWT) does not need 
angels (AS) as ‘recorders of deeds’ or ‘takers of souls’, as He (SWT) is 
Omniscient and Omnipotent). 

At the end of the verse, it is elaborated that these angels (AS) never 
neglect their duty and there is neither any shortcoming nor any defect 
in the duties that they perform. They take the soul of a person neither 
a moment sooner nor a moment later that what has been ordained by 
Allah (SWT). 

Verse 62 

  ڑظم؀ڻ﮼ ؂ح جىگ نر؀نم تى ؂بيث ؀ سىسم شم؀له ؀ ؁صىۏ ة؞
"Then they [i.e., His servants] are returned to Allah, their true Lord. 
Unquestionably, His is the judgement, and He is the swiftest in 
taking account." 

The verse refers to events after the death of people, when they are 
taken towards the divine Judgment and Allah’s (SWT) reward or 
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punishment. The Lord (SWT) is their Owner, their Master and The 
Guardian of their affairs. He (SWT) is the Judge, Who (SWT) does not 
judge but in truth and justice. On That Day, the command is only 
His (SWT) command, not that of other than His (SWT). 

Allah (SWT) will reckon all humankind in a short time and neither 
of the accounts hinder Him (SWT) to reckon the rest. The return of 
all is unto Him (SWT), and He (SWT) is the only Judge (SWT) in the 
Hereafter. 

The real master is the One (SWT) in Whose (SWT) Divine and All-
encompassing Authority is Creation, Guardianship, Sleep and 
Wakefulness, Death and Raising up, Judgment and the Reckoning, 
and He (SWT) is the one and the only Lord (SWT). 

In must be noted that the fright of the Hereafter is the fear from our 
own offences and Allah (SWT) is both the Guardian, the Rightful, 
and the Embodiment of Divine Mercy and Virtue.  

Verses 63 and 64 
Verse 63 

حي  ﮼ئنڈ ۅجي  ؂ٍؤ نح ﮺﮿ ضيجحٲ ىڇ غمي؀جى نخ؀ يحضي  ؝حم صي 
  کۖنح؀

"Say, "Who rescues you from the darknesses of the land and sea 
[when] you call upon Him imploring [aloud] and privately, 'If He 
should save us from this [crisis], we will surely be among the 
thankful.' " 

Verse 64 

  کمخعيۢ؊ ۏ ؂ٖ ﵎جىجي كى  ش ؜صخ ؀حج 
"Say, "It is Allah who saves you from it and from every distress; 
then you [still] associate others with Him." 

Verses 63 and 64 of the Surah have to be elucidated in unison in order to 
comprehend the meaning fully and delve into the Qur’anic concept of ‘The 
Light that Glitters in the Darkness’. 

Verse 63 starts by taking the hand of pagans and leading them 
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‘inside’ their innate disposition, and in that mysterious place it 
shows them the light of the Unity of Godhead and the monotheism. 

The verse then commands the Holy Prophet (SAAW) to question 
them as to who delivers them from the darkness of the land and the 
sea. Darkness has sometimes a substantial aspect and sometimes a 
spiritual aspect. The substantial aspect of darkness is when the light 
ceases utterly, or it becomes so weak that one cannot see anywhere 
or he sees with difficulty. 

The spiritual aspect of darkness is their hardships, entanglements, 
disturbances and pollutions, whose end is both dark and 
ambiguous. 

If this darkness combines with some terrible incidents, for example, 
in a voyage by night, a person is surrounded by awful waves in a 
whirlpool, its horror is of a higher degree than that of difficulties 
that come forth in daytime. 

It is in these moments that one delivers everything to forgetfulness 
and does not care of anything except himself and the light, which 
glitters the depth of his soul, invites him to a source wherein only 
He (SWT) can solve such problems.  

These kinds of cases, which happen for everybody, are some 
windows to the Unity of Godhead and the monotheism. And, it is in 
this condition that immediately you make a covenant with that great 
source, promising that if He (SWT) delivers you from the danger, 
you will certainly be grateful of His (SWT) infinite blessings and will 
rely on none but Him (SWT). 

The verse then commands the Holy Prophet (SAAW) to tell them that 
Allah (SWT) will deliver them from these darknesses and from any 
other sorrow, as He (SWT) has delivered them frequently, but, after 
deliverance, they pave again the path of polytheism and paganism. 

The verses 63 and 64 elucidate that it is Allah (SWT) alone Who 
(SWT) possesses the ultimate Power and Authority over all things. 
He (SWT) has full control over all things. He (SWT) has full control 
over what causes harm or the benefit to an individual. The reins of 
the destiny of the man are in His (SWT) control. Man is fully 
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dependent on Him (SWT) for all of his needs. In dire need when his 
resources fail him, instinctively he turns to Allah (SWT) for help. 

In spite of such a clear sign, (most) people end up being ungrateful 
to Allah (SWT) and set up partners to Allah (SWT) without any shred 
of evidence that anyone other than Allah (SWT) has any share in His 
(SWT) power and authority. 

Verses 65 and 66 
Verse 65 

 ثنڂضي س ڤخي ؂ ﯎؂ج ۑخي جي ؂ ﮴ضي صم؀ع ۈ ﯎ ڊسى ؂ۉ ؕة صى؀حم گ 
  کعيڎئم ى يخ؀ئو ڮفي ؃ڤ ث ڪڳ ؉ ٹ

"Say, "He is the [one] Able to send upon you affliction from above 
you or from beneath your feet or to confuse you [so you become] 
sects and make you taste the violence of one another." Look how 
We diversify the signs that they might understand." 

Verse 66 

  کثې﯀ۈ  تجمتزث حم ؀جىگ  رضح؋ ٮ جىقي
"But your people have denied it while it is the truth. Say, "I am not 
over you a guardian [i.e., authority]." 

Verses 65 and 66 of the Surah have to be expounded in unanimity in order 
to comprehend the meaning fully and delve into the Qur’anic concept of 
‘Various Chastisements’ by Allah (SWT). 

In order to state the different ways of training, these verses have laid 
emphasis on the subject of threat of the divine punishment. Clearly 
speaking, as Allah (SWT) is the most Merciful of all merciful ones, and 
the Protector of those who are without support, He (SWT) is also the 
Supreme and the Avenger against tyrants and rebellious ones. 

In verse 65, the Prophet (SAAW) has been ordered to threaten the 
sinners with three sorts of punishments. The chastisements which 
come from above and from beneath, the chastisement of dispute and 
the chastisement of fight and blood shedding. 
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Thus, it commands the Prophet (SAAW) to say that Allah (SWT) is able 
to send retributions on them from above, like the punishment of 
baked and marked stones upon the people of L'ut (AS) [Ref: Surah Adh-

Dhariyat, Verse 33], the stones over the People of the Elephant, Flood of 
Noah (AS), the Cry upon the People of Tham'ud, and the Wind 
against the People of A’ad, to mention a few. And, today, there may 
be some other form of retribution, too, like nuclear bombs, chemical 
and biological weapons, and long range missiles of various kinds. 

And, from the downwards, there are earthquake, splitting or 
depressing of the land, the Pharaoh being drowned, Qaroon (Croesus) 
sank into the ground, cholera, plague, famine, hunger, which are 
imposed on people. 

Moreover, He (SWT) may divide you in to separate groups to dispute 
with each other, and you taste the bitterness of fighting one another. 
The phenomenon of dispute and contradiction in speech among a 
society is so dangerous that it has been counted in the row of 
heavenly punishments, such as, thunders and earthquakes. 
Sometimes the destruction caused by division and dispute is more 
disastrous as compared to that by the thunders and the earthquakes. 
That phenomenon can easily be observed in today’s world among 
various peoples and nations of the Muslim World! It has repeatedly 
happened in the history of the world that some developed countries 
have completely been ruined under the inauspicious shade of 
hypocrisy and disunity. This phrase is counted a warning unto the 
whole Muslims in the world. 

At the end of verse 65, in order that they may realize the Truth and 
return to it, it is added that these repeated signs from Allah (SWT) are 
for people so that they may understand and repent for their 
individual and collective sins. 

In a nutshell, verse 65 declares that Allah’s (SWT) punishment can strike 
in an instant. This is a warning to those who, supposing such 
punishment to be remote, grow bolder in their hostility towards the 
Truth. They could be destroyed in a moment by a hurricane. Just a few 
tremors of earthquake could raze villages and cities to the ground. 
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Likewise, a few sparks of hostility could ultimately wreak such 
havoc among tribes, nations and countries that bloodshed and 
lawlessness plague them for years on end. Hence if they are spared 
punishments for a while that should not drug them to heedlessness 
and lead them to live in total disregard of distinction between right 
and wrong. They should rather he grateful that Allah (SWT) had 
given them respite and by means of a number of signs He (SWT) was 
making it possible for them to recognize the Truth and follow it. 

Verse 66 of the Surah completes the discussion stated in the previous 
verses about the invitation to Monotheism, Resurrection, and the 
Truth of Islam and being afraid of the Divine punishment. 

The start of verse 66, addressing the Holy Prophet (SAAW), indicates 
that his (SAAW) people, viz. Quraysh and the pagans of Makkah, 
belied his (SAAW) teachings, despite the fact that all of these teachings 
are true and revealed unambiguously by Allah (SWT). Moreover, 
different evidences, accepted through intellect and innate disposition 
confirm them. 

Therefore, their rejection and denial does not decrease the importance 
of these facts, regardless of the fact that the number of opponents and 
deniers may be large. 

Verse 66 then continues the statement implying that it is the duty 
of the Prophet (SAAW) to communicate the Truth and he (SAAW) is 
not responsible that they denied it. 

The crux of verse 66 is that a Prophet (AS) is neither required to 
compel people to see what they are not prepared to see nor to force 
into their hearts what they fail to comprehend. It is not a Prophet's 
(AS) task to chastise people for failing to see and comprehend the 
Truth. His (AS) task is merely to proclaim Truth as distinct from 
falsehood. If people fail thereafter to accept it, they will be 
overwhelmed by the very misfortunes against which that Prophet 
(AS) had warned. 

Verse 67 

  گعيڮئە ىٰب ضيكمم ؈ ٌ



16                                        Message of the Qur’an 

"For every news [i.e., happening] is a finality; and you are going 
to know." 

In this verse, through a short but expressive phrase, the Qur'an 
warns people and invites them to choose the right path. It 
announces that whatever news that Allah (SWT) or the Prophet 
(SAAW) inform people, there is finally a term for it, and it will be 
accomplished at its appointed time, which they will know soon 
(when they see it happen).  

By giving people the proper news of The Truth, Allah (SWT) and 
the Messenger of Allah (SAAW) introduce the right path to them. 

Verse 68 

 ائم ؁ڈث جىكل ؘطح ٿ؀ ﮶ڄ﯄ ٺ  نمييئۈ؄ِ ﮶عي طم ڄلمۖ ؀ ؁ؒؠ؀ ا؂جى
  گين؀تجنخ ؀شج سى تحجكمک ؀ پنن خج ؀

"And when you see those who engage in [offensive] discourse 
concerning Our verses, then turn away from them until they enter 
into another conversation. And if Satan should cause you to forget, 
then do not remain after the reminder with the wrongdoing people."  

It must be noted that since most of the verses of this Surah (Al-An'am) 
are about the circumstances of the pagans and the idol-worshippers, 
the discourse in this verse is directed to the affairs concerning them. 

The verse commences by telling the Holy Prophet (SAAW) that when 
he (SAAW) sees that the arrogant, illogical opponents are mocking the 
Signs of Allah (SWT), he (SAAW) ought to turn away from them so that 
they give up the subject and become busy with another topic. 

The verse then adds that this matter is so important that if Satan 
causes you (SAAW) to forget and you (SAAW) sit with such persons 
unintentionally, as soon as you (SAAW) remember it, you (SAAW) 
should leave that meeting and do not sit with these unjust people. 

Many Christian apologists have raised the question regarding the 
apparent content of this verse by arguing that it ‘testifies’ that it is 
possible for Satan to influence the Holy Prophet (SAAW) and cause 
him (SAAW) to forget his (SAAW) divine duty. The truth is that while 
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the ‘direct addressee’ in this verse is the Holy Prophet (SAAW), the 
‘intended addressees’ are, in fact, the followers of the Holy Prophet 
(SAAW), i.e. his (SAAW) Companions (RA) and all future Muslims to 
come until The Hour. What the verse actually means is that if they 
are entangled with forgetfulness and they take part in pagans' sinful 
meetings, they should come out of that meeting and leave the place 
as soon as they remember it. The like of this status and literary tone 
occurs in our daily conversations and in the literature of different 
languages, that, in speech, one person is addressed but the aim is 
that others hear that statement. 

Therefore, in case the Muslims fail to remember this directive and 
mistakenly continue to remain in the company of those who are 
involved in the evil and satanic act of making fun of their faith, 
they should withdraw from such company as soon as they 
remember this directive. 

Verse 69 

  گعيُشج ئم تحج؟ضي ھسر ضيسح ټ تيعي جي ُلمۖ ؀جىيج ۅ 
"And those who fear Allah are not held accountable for them [i.e., 
the disbelievers] at all, but [only for] a reminder – that perhaps they 
will fear Him." 

When the previous verse of prohibition upon the vain speakers and 
mockers of the Divine revelations was revealed, some believers said 
that they would not go to the Sacred Mosque and would not 
circumambulate the Ka'bah, since the range of their mockery had 
stretched as far as there. This verse dispels that misunderstanding 
and mistaken notion. 

In fact, participation in the meeting of sinners is allowed if it is with 
the intention of refraining them from wrong and guiding them to the 
right. Of course, this exception is only for those believers who are 
pious and firm in belief, since there are some Muslims who go to save 
others but they themselves drown. 

Thinking and realizing the situation, in fact, is one of the 
foundations of Islam and that of rational intellect. Hearing the 
absurd sayings of people about Islam with the purpose of answering 
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them in order to save those deviated people permanently from the 
Hellfire is not only allowed but is rather encouraged in the Deen of 
Islam. However the condition for those embarking on that mission is 
piety and firm faith as these are means of protection for man against 
committing sins. These are like the gear used by fire-fighters for 
protection from the fire. 

In a nutshell, this verse elucidates that those who avoid disobedience 
to Allah (SWT) will not be held responsible for the errors of those who 
disobey. This being the case, the former have no justification for 
taking it upon themselves to persuade the latter to obedience or to 
consider themselves obliged to answer all their questions, however 
absurd and flimsy, until the Truth is forced down their throats. Their 
duty is merely to admonish and place the Truth before those whom 
they find stumbling about in error. If there is no response to this call 
except remonstration and obstinate argument they are under no 
obligation to waste their time and energy on them. They should rather 
devote their time and energy to instructing and admonishing those 
who have an urge to seek out the Truth. [The provision of this verse was 
abrogated by the verse 140 of the 4th Surah of the Qur’an, An-Nisa (4:140)] 

Verse 70 

ح ّٰ تمجې  ۮ ةسى ٯ ؂ ئېؠكلَ جى؀سج ؀﴿ ڠنهضي؀ سجضي سى ؀ٚ ؕخي؀ٜلمۖ ؠإ ؀جى
؀ ې ڠ؃لمۖ ؀حىنج ؃كي ﯍مى يم ۡٹ سمث  شحمنجسى ؁ؤ جىخمضينم  مخجسم جى؀خيطي ؙثن جي 
  گجخيعيڳ؀۝ عجې  بم؀، ؂ضي﯎ ﷌ضي ؀، تيؤ فى ؀تمح

"And leave those who take their religion as amusement and 
diversion and whom the worldly life has deluded.  But remind 
with it [i.e., the Qur’an], lest a soul be given up to destruction for 
what it earned; it will have other than Allah no protector and no 
intercessor. And if it should offer every compensation, it would 
not be taken from it [i.e., that soul]. Those are the ones who are 
given to destruction for what they have earned. For them will be 
a drink of scalding water and a painful punishment because they 
used to disbelieve." 

This lengthy verse has a simple and easily understandable message. 
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The purpose of the phrase 'leave those who...' used in the verse refers 
to 'hating their evil intentions, and not having any communication 
with them until they are prepared to listen to the Truth', which 
sometimes ends with fighting against them. Thus, the phrase does not 
mean abandoning the Holy Struggle against them. 

The manner of taking religion for a play has different forms in 
different circumstances. It may be in the form of (i) superstitious 
beliefs, or (ii) religious laws are considered impracticable, or (iii) sins 
are justified, or (iv) innovations are made in Islamic practice, or (v) 
interpretation of the Qur'an by personal opinion, and last but not the 
least, (vi) trying to delve frivolously into the allegorical verses to 
follow them. The verse, however, makes it abundantly clear that Faith 
has no consistency with laziness, flattery, and playing with ideology. 

Moreover, the verse also clarifies that many a time admonishment is a 
means to being saved from the wrath and punishment of Allah (SWT). 
When one reflects on the causes of his misfortunes, he certainly finds 
that the reason is his own self and is own deeds. 

The verse end by declaring that those who do not mend their ways in 
this worldly life, do not stop following Satan and keep declining the 
Truth of Islam, would face a painful chastisements in the Hereafter, 
part of which would be that their beings would be burnt from the 
inside by boiling water that they would be forced to drink and from 
the outside by the Hellfire. There would be no Intercessor on their 
behalf to save them from the torment of the Hellfire! 

====================================== 

And Allah (SWT) Knows Best! 

 






